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INTRODUCTION
	Our vocation is a response to a call, a call of love. It is a voice that calls us to be disciples for the Kingdom of God. Our consecrated life is a call to incarnate the kingdom values, by following Christ the crucified and risen one, and to take up Jesus' way of living and acting as the Incarnate Word in relation to the Father and in relation to the brothers and sisters. In practical terms, it is a call to take up his way of life to adopt his interior attitude, to allow oneself to be invaded by his Spirit, to absorb his surprising logic and his scale of values, to share in his risks and his hopes. Remaining in Christ allows us to grasp the presence of the Mystery which is present in us and it helps us to expand our hearts to the measure of his Son’s heart. Those who remain in his love as that of the branch attached to the vine (Jn 15:1-8), enter into intimacy with Christ and bear fruit. Consecrated life is in fact a continuous call to follow Christ, and to be made like him. The whole life of Jesus: his relationship with the poor, his actions, his integrity, his simple daily generosity, and finally his complete self-giving, all this is precious and relates to our personal lives.
As this year is dedicated to the consecrated life, it is important to pause and look into our life and see how we are progressing in our consecrated life. The following passage presents how the living of consecrated life brings joy to oneself and others.
The first part deals about call as a reciprocal love between God and his people. In the second part, we see about Augustine who inspires us through his life. He is the example for us to seek the Lord with a true spirit of love and joy. Our life finds true happiness only in communion with Christ. Third part is about Augustinian Missionary Sisters. Here mainly we draw our inspiration from the lives of our martyrs of Algeria, Esther and Caridad. They are the models of living beatitudes. 







1. A call of love
A religious vocation is about being so filled with the love of Christ that which gives oneself totally and exclusively back to Him. It springs from a relationship of love with the Lord, who initiates a deep interior call that beckons, “Come, follow Me.” He asks people to allow themselves to be set apart, consecrated, that he or she might become an echo of His life on earth. As we see in Scripture, the Lord calls different types of people, with different backgrounds, personalities, life experiences, and idiosyncrasies. The Lord chooses people from among His people. He chooses people both as representatives of His people, and He also calls a particular individual made in His image and likeness very personally, as if to confirm that each life is infinitely valuable in His sight and to His Heart.
	All the Disciples of Christ are called to love without limits, to give the gift of our very selves to others. Those who are called to religious life are called to live this “more” in a radical way, a way that would be impossible without the grace given by Him to carry out. Pope John Paul II says, “The Consecrated Life, deeply rooted in the example and teaching of Christ the Lord, is a gift of God the Father to his Church through the Holy Spirit. By the profession of the evangelical counsels the characteristic features of Jesus - the chaste, poor and obedient one - are made constantly "visible" in the midst of the world and the eyes of the faithful are directed towards the mystery of the Kingdom of God already at work in history, even as it awaits its full realization in heaven. (VC.1)
	The call to Consecrated life is purely a call of love and for love. In his Apostolic Exhortation, Redemtionis Donum, Pope John Paul II tells us, “The special covenant of spouse is made, in which we seem to hear an unceasing echo of the words concerning Israel, whom the Lord has chosen as his own possession. For in every consecrated person the Israel of the new and eternal covenant is chosen.” Much like a couple in love, a heart called to be religious grows in intimacy with God. The call to Consecrated life can be expressed in terms of threefold love: love poured into our heart, love within us and love flowing towards our neighbor. We see in Trinity, the Father and His love for His son, the son and His love for the Father and the love that gushes forth from this mutual exchange from love; the Holy Spirit. The love shared in the trinity is the foundation of all love. This is the inspiration for us to live a life of love. We need to see with the eyes of our heart, the love of God for us, our love for God and the fruits of this give-and-take love. 
1.1 Love Poured Into Our Heart
Our call is the outpouring of God’s love into our heart. In calling God says, “You are important to me, I love you, I am counting on you.” Understanding and hearing this becomes the secret of our joy. As Scripture says we love God because God loved us first (1Jn 4:19). It begins in the realization of God’s great love for all of creation and within that reality, God’s personal and unconditional love for each one of us. Even though we do not deserve to be loved by God, He has poured into our heart as a gift – a very precious gift. This is the proof of God’s unconditional for the whole humanity. 
1.2 Love within Us
	The call of God is a call of love and the response is a response of love. This love is only for God, it is an undivided love. This is the love that seeks in everything to do the will of God. Deeply moved by the love of God we begin to see ordinary things in an extraordinary manner in a new light. We begin to desire nothing else than God. Eventually we enter into a deep union with God. He becomes the best friend the one who listens, the one who is always there, the one who consoles. This love for God leads us to find true joy and meaning of our lives. 
Vocation is always a call to love in truth. It is about “falling in love with God” and trying to live the life more meaningfully in this world by doing God’s will. When we respond in love to God we are called into a deeper commitment, to a more attentive “listening” to God in prayer. It is a joyful commitment. Though it is fulfilling, it will involve a “cost” of loving. So it is the Word of God telling us in the depths of our being that we are loved by God. Yet, we have a choice to respond freely. 
1.3 Love Flowing Towards Our Neighbour
Love cannot be restricted; it needs to be given away. Pope Francis entrusts this mission to consecrated men and women: to discover the Lord who comforts us like a mother, and to comfort the people of God. Service in the Church arises out of the joy of meeting the Lord and from his call. This mission is to bring to the men and women of our time the consolation of God, to bear witness to his mercy. A community rich in joy is a genuine gift from above to brothers and sisters who know how to accept one another, committing themselves to community life, trusting in the action of the Spirit”.
In a world of distrust, discouragement and depression, in a culture in which men and women are enveloped by fragility and weakness, individualism and self-interest, we are asked to introduce belief in the possibility of true happiness, in the feasibility of hope that does not depend solely on talent, superiority or knowledge, but on God. All are given the possibility of encountering Him, if they seek only Him with a sincere heart.
People today certainly need words, but most of all they need us to bear witness to the mercy and tenderness of the Lord which warms the heart, rekindles hope, and attracts people towards the good. What a joy it is to bring God’s consolation to others! In these days when fragmentation justifies widespread sterile individualism and when the weakness of relationships breaks up and ruins the care of the human person, we are invited to humanize community relationships, to encourage communion of heart and spirit in the Gospel sense, because ‘there is a communion of life among all those who belong to Christ’. It is a communion that is born of faith that makes ‘the Church, in her most profound truth, communion with God, intimacy with God, a communion of love with Christ and with the Father in the Holy Spirit, which extends to brotherly communion’.
1.4 Joyful Witness
Pope Francis points out that “Shining witnesses of life will be as a lamp placed where it can give light and warmth to all of God’s people.” Consecrated people are invited to be lamps illuminating the world with their prophetic witness. The Lord, light the world has set them apart to glow with His light. Every moment He calls people whom He loves to be part of this wonderful heritage ‘God’s chosen people’. Consecrated men and women respond to this invitation first by being joyful. They are to show everyone that to follow Christ and deposit His Gospel into practice fills the heart with happiness. This happiness should be contagious leading people to seek the reason for this joy so that they can share it.
Consecrated men and women are to be courageous. “He who feels the Lord’s love knows how to place full confidence in Him.” We are called to be seekers and witnesses to visible and life-giving plans of God. We need to be men and women of strong faith, but also with a capacity for empathy and for closeness. 
A jewel in the life of the Church is the witness of the community way of life. It speaks louder than the words. Caring for one another across the boundaries of age and culture and listening to each other with respect encourages all to live the Gospel by openness to the mystery of God in each other. Sharing the gifts of the earth and human labor in the midst of a consumerist society promotes those Gospel values cherished and lived by Jesus.   
The men and women of our time are waiting for words of consolation, the availability of forgiveness and true joy. We are called to bring everyone the embrace of God, who bends with a mother’s tenderness over us - consecrated women and men are signs of the fullness of humanity, facilitators and not controllers of grace, stooped down in a gesture of consolation.
2. St. Augustine: Seeker of true joy
The thirst of St. Augustine for truth was radical and led him away from the Catholic faith. His radicality was such that he was not satisfied with philosophies which did not make sense to him, and that did not reach God - not a God as a last cosmological hypothesis, but the true God, God who gives life and joins our very lives. Augustine felt the closeness of God to humanity with extraordinary intensity. God's presence in man is profound and at the same time mysterious, but he can recognize and discover it deep down inside himself. "Do not go outside, return to within yourself; truth dwells in the inner man; and if you find that your nature is unpredictable, transcend yourself. But remember, when you transcend yourself, you are transcending a soul that reasons. Reach, therefore, to where the light of reason is lit" (De vera religione, 39, 72). It is just like what he himself stresses with a very famous statement at the beginning of the Confessions, “You have made us for yourself, and our heart is restless until it rests in you” (Confessions, I, 1).
God’s remoteness is therefore equivalent to remoteness from oneself: But, Augustine admitted addressing God directly, “you were more inward than my most inward part and higher than the highest element within me”, so that, as he adds in another passage remembering the period before his conversion, “you were there before me, but I had departed from myself. I could not even find myself, much less you” (Confessions, V, 2). Precisely because Augustine lived this intellectual and spiritual journey in the first person, he could portray it in his works with such immediacy, depth and wisdom. A man who is distant from God is also distant from himself, alienated from himself, and can only find himself by encountering God. In this way he will come back to himself, to his true self and to his true identity.
At the end of the Apostolic Letter Augustinum Hipponensem, John Paul II wished to ask the Saint himself what he would have to say to the people of today and answers first of all with the words Augustine entrusted to a letter dictated shortly after his conversion: “It seems to me that the hope of finding the truth must be restored to humankind” (Epistulae, 1, 1); that truth which is Christ himself, true God, to whom is addressed one of the most beautiful prayers and most famous of the (Confessions X, 38): Late have I loved you, beauty so old and so new: late have I loved you. And see, you were within and I was in the external world and sought you there, and in my unlovely state I plunged into those lovely created things which you made. You were with me, and I was not with you. The lovely things kept me far from you, though if they did not have their existence in you, they had no existence at all. “You called and cried aloud and shattered my deafness. You were radiant and resplendent, you put to flight my blindness. You were fragrant, and I drew in my breath and now pant after you. I tasted you, and I feel but hunger and thirst for you. You touched me, and I am set on fire to attain the peace which is yours”.
Here then, Augustine encountered God and throughout his life experienced him to the point that this reality which is primarily his meeting with a Person of Jesus who changed his life, as it changes the lives of everyone, men and women, who in every age have the grace to encounter him. So, when he says that he was searching for truth, it was the joy that he was seeking. This could only be found in God. This is very clear in the life of St.Augustine. No writer outside the Scriptures has spoken more eloquently about man’s hunger for happiness. Augustine knew from experience the folly of seeking satisfaction in sin, and the wisdom of looking for true joy only in the Creator.

2.1. Augustine’s View on Love and Happiness
Augustine wrote: “all persons want to be happy; and no persons are happy who do not have what they want.” (De beata vita 2.10). From this statement, Augustine proceeds with questioning what a person should obtain to achieve happiness, since happiness is a matter of having what one wants in order to be happy? The answer proposed by Augustine is that happiness constitutes something that can be had when it is wanted (De beata vita 2.11). With the availability these days of instant credit most people are in the position of having materially what they want when it is wanted. Does this then provide us with the answer of happiness? The answer is inevitably no for material wealth, no matter how achieved, is perpetually subject to the fear of loss. Augustine argues that it is in our love of God that we find permanent and enduring happiness without the fear of loss that erodes our happiness (De beata vita 2.11).
The main theme of Augustine’s thought on happiness concerns our vulnerability to the material things of this world: “It is beyond doubt that the one cause of fear is either that we will lose what we love after attaining it or that, despite all our hopes, we will never attain it at all.” (De div. quaest. 33). Augustine’s definition of love can be found near the end of the first book of the Soliloquia in which he states: “What is not loved in its own right is not loved.” This statement describes the purity of love for itself not egotistical in its selfishness but altruistic in its unselfishness. When considering the purity of love, we cannot escape from the fact that originating with the sin of Adam (Gen 3:6) we are all inherently sinners (Matt 15:19; Rom 5:12). 
This fact, as Augustine suggests, leads to three other primary emotions that create an apprehensive emotional life. Desire, which is the love of material things, the loss of which we fear, grief, which results in psychological pain caused by the realization of our fears; and manic or baseless joy, which is rejoicing in those things that we know are subject to loss though realizing our fear of such a loss (De div. quaest. 33). It is these emotions that constitute the pathology of the soul from which Augustine concludes that love can only be measured in relationship to its object. The example provided by Augustine is that of a shameful love in which the soul pursues material things that are inferior to itself: “the root of all evils” (1 Tim 6:10).
In love there are two discerning factors to consider dependent upon the object pursued. There is the object of material love, which is transitory. The other one is the object of eternal love, which is enduring. In regard to these two loves, Augustine remarks that it is the object of love that affects its lover with something of itself (De div. quaest. 33). He describes the evil encountered in the object of material love as attempting to either eliminate or protect oneself from all impediments (De lib. arb. 1.4.10). Such behavior frequently involves domination or removal of those who may pose a threat to the security of their material enjoyment. The social consequence of such behavior inevitably sets one person against another. The social ills of contemporary society, and our human history, demonstrate the negative consequences of such behavior.
The antithesis of material love is eternal love the object of which is the love of God. It is in our love of God that we can be confident that there exists no fear of loss; though it should be understood that fear exists. This fear is expressed in the Old Testament as “The fear of the Lord is the beginning of wisdom” (Job 28:28; Psalm 111:10; Proverbs 1:7, 9:10). The wisdom we obtain from our fear of the Lord is the beginning of knowledge of God and ourselves. In the Soliloquia this knowledge is described by Augustine as the “knowledge of the soul” which requires a purging from false conceptions and moral impurities. To achieve this purging, Augustine states that there are three things required: that the soul have sound eyes with which to see, that it direct its sight towards God, and that it actually see. 
Augustine maintains that for the soul to have sound eyes with which to see one must have faith described by Catholic theologians as “the evidence of things not seen” referring to Hebrews 11:1. For the soul to be cured, and in so doing rightly direct its sight towards God one must have hope. With sound eyes and the directing of our sight towards God we will see the love of God as being the object of our happiness (Soliloquia. 1.6.12-7.14). 
In pursuing wisdom by way of “knowledge of the soul” we must seek virtue. Augustine defines virtue as our best and deepest love of God. The four classical virtues comprising of the various dispositions of love are temperance, fortitude, justice and prudence. In Christian tradition these virtues are accompanied by the theological virtues of faith, hope and love, which were described in the preceding paragraph. In order to understand more clearly how the four classical virtues form our personal character in expressing our love of God it is necessary to understand the context in which they properly belong. Augustine defines the function of temperance as to control and still our desires and lusts of the material world that draw us away from God and from the enjoyment of divine goodness (De mor. eccl. cath. 19.35). In a similar manner it is by fortitude that we overcome our fear of loss that marks our love of material things. Temperance then applies to our not desiring material things and fortitude in losing them (De mor. eccl. cath. 22.40). Justice gives to each its own by serving only God (De mor. eccl. cath 24.44) and finally prudence guards us against deceit, keeping the soul vigilant against temptation (De mor. eccl. cath 22.45).
It is through the integration of the virtuous life into the life of the love of God that we obtain “knowledge of the soul” leading us to wisdom. There are two questions posed by Augustine in regard to gaining “knowledge of the soul”. How are we to pursue God whom we do not see and how are we to see God? Augustine answers his questions with the truism that God is seen not with the eyes but with the mind and, that in our present condition, our minds are enveloped in a dark cloud of folly, unfit and unable to see (De mor. eccl. cath. 7.10). 
Augustine maintains that in directing our love towards God we must rely on the teaching of authority not on our own darkened reason. The authority Augustine refers to is found in Christ’s commandment that we are to love God with all our heart, all our soul, and all with our mind: (Matt 22:37; Lk 10:27). As Augustine states, it is from this commandment of Christ that we learn what we are to love and how much we are to love it, that God is our highest good (De mor. eccl. cath. 8.13). It follows, therefore, that all our purposes in life must be directed to our love of God so that we may see God with our mind.
This purpose is expressed in Paul’s epistle to the Romans that not only are we to present our bodies as a living sacrifice, holy and acceptable to God, but also not to be conformed to this world but to be transformed by the renewing of our minds, so that we may discern what is the will of God-what is good and acceptable and perfect. Augustine believed that to know love by means of the mind unites the soul in centering its love towards the eternal love of God (De div quaest. 35.2). The journey we have undertaken here in our understanding of Augustine’s words that “All persons want to be happy; and no persons are happy who do not have what they want.” (De beata vita 2.10) is to understand there is a corollary that, as Augustine describes, to purse God is to desire happiness, and to attain God is happiness itself (De mor. eccl. cath. 11.28). Augustine has shown us in his writings that what comprises genuine human happiness in our love of God is what human beings were created for.
One final word from Augustine, which provides an excellent summary of this brief introduction of his theology on love and happiness: “Virtuous behavior pertains to the love of God and of one’s neighbor; the truth of faith pertains to the knowledge of God and of one’s neighbor. For the hope of everyone lies in his own conscience in so far as he knows himself to be becoming more proficient in the love of God and his neighbor.” (De doct. chr. 3:10). “For surely anyone's love will grow feebler and cooler towards one whom, as he supposes, he will have to leave, whose truth and wisdom he will have to reject, and that after he has come to the full knowledge of them, according to his capacity, in the perfection of felicity. No one can love a human friend with loyalty if he knows that in the future he will be his enemy” (City of God, Book XII, Chapter 21).
In the City of God, St Augustine mentions that true happiness must be lasting, or else it will be spoiled by the fear of its loss. Happiness, that is, true happiness. It must be final and not cyclic. In this life, we can only strive for happiness, but we can't obtain it finally during this life. “Do not store up treasures for yourself on earth, where moth and woodworm destroy them and thieves can break in and steal. But store up treasures for yourselves in heaven, where neither moth nor woodworm destroys and thieves cannot break in and steal. For wherever your treasure is, there will your heart be too” (Matthew 6:19-21).
What is happiness? Well, it is the possession, realization, or attainment of the good, and the fulfillment of our ends. However, there are multiple goods. Therefore, happiness is in proportion to how good the “good” in question is, and also to how much we possess or realize that good. This is perhaps what St Augustine means by the phrase “according to his capacity.”
We can therefore say that the greater, higher, more perfect, or more complete the good—and the more fully we posses, attain, or otherwise realize that good—the greater, higher, more perfect, and more complete will be our happiness in realizing that good. Conversely, the greater and more complete will be our sorrow at losing that good, or at failing to realize or attain it at all. Our desires must therefore be ordered, with the greatest desire for the greatest goods and hence the greatest happiness, and less desire for lesser goods.
2.2. Oneness with the Whole Christ 
At its peak, the human vocation for communion reaches union with Jesus Christ and all humanity. St. Augustine presents this in the image of the whole Christ. The human body as the image of a community has great force because we are all aware of the close relationship between the limbs and functions of our own bodies. St. Augustine uses the Pauline text of 1 Corinthians 12, 12-27 to support his ideas on the whole Christ. It is not that Christ is the head and we are the body, rather Christ is, at the same time both head and body. “Our Lord Jesus Christ consists of head and body, as a perfect man. We recognize the head in the man who was born of the Virgin Mary, suffered under Pontius Pilate, was buried, rose again, ascended into heaven and is seated at the Father’s right hand, from where we expect Him to come again as judge of the living and the dead. 
He is the head of the Church (Eph 5, 23). The Church is the body that belongs to the head. By this we do not mean just the church present in this place, but the Church both here and throughout the whole world; and not the Church of our own day alone, but that which began with Abel and extends to all who will be born and believe in Christ to the very end, the whole people of the saints who belong to the one city. That city is the body of Christ and Christ is its head.… We know Him thus as the whole Christ, which means Christ in this universal sense, Christ with his Church. But He alone was born of the Virgin, and He alone is the Church’s head, He who is the mediator between God and humankind, Christ Jesus.” (Expositions of the Psalms 90, 2, 1). St. Augustine carries the idea of God incarnate in Christ to its ultimate conclusion. Separation between God and man is not Christian. 
As members of the whole body, we are already with Him. “To be with” (He with us and we with Him) is a concept that highlights the Church’s participation in Christ. This involves a communication of characteristics that permits the historic and sinful Church to be also divine and already a part of the glorious state of her head. Through Baptism, all members of the Church with equal rights are like Christ. In His humanity we have been consecrated by the same Spirit and we too are Christ: “Christians are Christ Himself. We are the body of Christ because we are all anointed and we are all in Him; we are Christ and we are of Christ because in some way the whole Christ is head and body.” (Expositions of the Psalms 26, 2, 2) “Let us rejoice, then, and give thanks that we are made not only Christians, but Christ. Do you understand, brethren, and grasp in your mind the grace of God upon us? Marvel! Be glad we are made Christ! For if He is the head, we are the members: the whole man is He and we.” (Homily on the Gospel of St. John 21, 8) 
Being with Christ and like Him means participating in His sanctity. This sanctity is His, but it is real for us too. We cannot ignore it without being ungrateful and, at the same time, we must recognize it in order to be humble: “If it is said that we were sanctified, may each of the faithful also say: I am a saint. This is not the arrogance of the conceited but a confession by the grateful. If you were to claim to be a saint for your own sake, you would be arrogant. As a follower and member of Christ, if you claimed not to be a saint, you would be ungrateful.” (Expositions of the Psalms 85, 4) Being like Him, sharing His Spirit, means sharing His generative power. It means becoming mothers of Christ, capable of engendering Him in our fellows in the same way as the Church. “Through the Word of the Lord we see the Church as brothers, sisters and mother of the Lord. Because, Christ Himself dwells in Christians who are daily engendered by the Church through Baptism. In them you may comprehend that the Church is spouse, mother, and child.” (Expositions of the Psalms 127, 12)
God must be served in man. “Christ is in need here, Christ is a stranger here, Christ is ill here, and Christ is confined to prison here.” (Expositions of the Psalms 86, 5) This Augustinian vision of the whole Christ has a theological and humanizing value of immeasurable worth and is the most profound reason for true solidarity. In a world of constant aggression and sophisticated violence, faith in human beings is as difficult as faith in God.
Christ is complete even without us. But our complete existence is in our unity with Him. Our call to religious life is a call to live in this great unity with the Head. Jesus Christ, out of His abundant love calls us to this unity. He won’t get any benefit out of our response to Him, but we do get. The very Yes to the call itself is a response of love. It is a deep desire for ultimate goodness, God. Once we completely submit ourselves to Christ the Head, our life becomes a channel of love. So this union is very important for a Consecrated person.
When we live our life joyfully, the cause for this joy is Christ Himself. This is the joy coming from Him. The ministry that we do is an expression of our unity with Christ. It is Christ who acts in and through us. The compassionate heart of Jesus moves us to act lovingly and to serve the poor and the needy. On the contrary, our weakness often times takes us away from the Lord. It is necessary that we recognize our limitation and approach the Lord with greater humility because the Lord waits for us. Jesus constantly gives us grace to remain with Him.
The call to this unity is not once and for all but we must respond to this call every moment. Even though we fail at times, God gives us strength to forge ahead. He arouses the desire in us to seek Him with all our heart, with all our mind and with all our soul. As the Lord guided His chosen people in the desert as a cloud in the day and fire in the night, he is guiding us in this exodus of consecrated life. 
3. Augustinian Missionary Sisters: Sign of Joy
The fundamental source of our spirituality is the Gospel lived out in history, and the spirit of St. Augustine lived out in a context of interiority and the search for God, the Common Life, and service to the Church.
 	Through the Charism, the following of Christ leads us to carry out our mission in complete availability to the calling of the Spirit. We do this through education and human development programs paying attention to areas of poverty and great need and to mission territories. We live this out in a community of faith, love and prayer, in the attitude of searching, openness, and evangelical simplicity that takes up and shares in the task entrusted to each sister.
 	As to mission, right from the beginning we were impelled by their missionary spirit to project this dimension beyond home frontiers, committing ourselves overseas, and assuming responsibilities preferentially for mission territories. In choosing new activities or changing and adapting the current ones, the criteria adopted are the call of the Church and a dynamic fidelity to our Charism.
We have received as a gracious gift of the Father the invitation to follow Christ. With the grace of God we respond to his call, by joyfully living out the evangelical counsels. Though this we express the fact that God is the absolute centre of our life and we make ourselves more available for the mission. 
The evangelic poverty makes us more holy and helps us to be available for the service of the kingdom and it liberates our heart of the transitory goods directing towards the great richness of God.  We put everything in common: material goods, abilities, creativity, time and so on. We no longer delight for what we do rather delight because God is working in us. Following Jesus model of being with the poor, we express our personal and communal poverty in a sober and simple lifestyle and in the preferential option for the poor. 
Chastity demands from us a healthy and ascetic cultivation of kingdom values. A greater love has brought us to a bigger commitment. This bigger love becomes concrete in persons to whom we are dedicating ourselves. The foundation of the consecrated chastity is love. It has got a clear testimonial value, because it expresses the gratuitous love of God. Our community is the place of manifestation of the Love of God. Here we create a propitious environment to advance the life, in the process of maturation and conversion, in human and evangelic relations to be simple and transparent, in welcoming the joy, trust and friendship. It is the place where one another give glory to God, because we are all temples of God.
The radical religious obedience happens within the dynamism of listening and answering. For us obedience in the spirit of Christ has to be conscious, inner lived, honestly discerned and responsible. It urges us to put aside our interior dependencies and slavery in order to give the best of ourselves. Mary, who gave herself to the service of the Kingdom with free faith and obedience stands as a model of apostolic fecundity.
3.1. Messengers of love and witnesses of joy 
[bookmark: _GoBack]A heartfelt joy that comes from God with maternal face and supportive arm radiates through people. This is the beauty of consecration; it is joy that which brings consolation to all. The Augustinian Missionary Sisters are very proud of the martyrs Ester and Caridad. Impelled by the love of God, following the example of the Good Shepherd, these sisters wanted to stay with the people in spite of threats to the extent of giving of their lives. They have left us a heritage: their witness of life, their joyful witness of their vocation as Augustinian Missionary Sisters. This precious heritage of courageous witness is an inspiration for all of us and also to the Church.
3.2. Living the beatitudes
The Beatitudes are the heavenly norms for which we must strive to confirm ourselves by cooperating with the graces gifted by the Holy Spirit. Christ presents the Beatitudes to us in their proper order from the lowest to the highest. The first step of the climb this stairway to heaven is humility which leads us through the rest of the Beatitudes towards the final goal of wisdom. The Beatitudes embody the properly ordered mystical hierarchy of the rise to sanctity. Esther and Caridad are examples of lived beatitudes. Their life inspires everyone and fills us with hope to walk in the way of the Lord joyfully accepting His will.
“Blessed are the poor in spirit, for theirs is the kingdom of heaven.” To be poor in spirit is not to be materially impoverished, but to be humble. St. Augustine explains that “whoever is puffed up is not poor in spirit.” The poor in spirit are not weak; they are strong enough to be detached from the material riches of this world. The kingdom of heaven is on high but as it is said in Mathew 23:12, “He that humbles himself shall be exalted.” St. Leo the Great further elucidates the maxim: “Blessed, therefore, is poverty which is not possessed with a love of temporal things, and does not seek to be increased with the riches of the world, but is eager to amass heavenly possessions.” The poor in spirit are rightly understood here, as meaning the humble and God-fearing. That is, those who have not the spirit which puffs up. Nor ought blessedness to begin at any other to point whatever, if indeed it is to attain unto the highest wisdom; but the fear of the Lord is the beginning of wisdom. On the other hand also, pride is entitled the beginning of all sin. Let the proud, therefore, seek after and love the kingdoms of the earth; but blessed are the poor in spirit, for theirs is the kingdom of heaven.
Evangelical poverty makes us more available for the service of the kingdom. It frees our heart from transitory goods, turning them towards the great richness that is God. This ‘letting go’ makes us participate in the supreme act of Christ’s poverty the incarnation (Constitution 19). This is the true joy in the lives of our sisters. Comforts of this world and the material things meant nothing in front of the great richness that is God Himself. They knew that nothing in this world would bring true joy except the life lived in the shelter of God. They let go everything and followed the Lord who called them to the land that He had prepared for them. They just leaped into the hands of God that He might use them to make his love known to the people. Living with Muslims who stress submission to all powerful God, they learned to discover each day the face of the incarnate God whose design for human being is that they live in complete happiness.
They knew that they were living through a profound crisis; they knew they were threatened to death. They accepted the restrictions imposed on their daily life, they limited their trips out of their houses, their movement from place to place for work and their relationships with others. Normal life for them was limited in many ways, but they knew they were women of freedom because they had the security of being in the hands of God. This was how Esther expressed it with a natural and unshakable conviction: “If something happens, we are still in the hands of God.”
Their love for the mission and for the Church was with conviction. They willingly accepted the dangers and poverty. They were completely fulfilled because they consciously and freely accepted God’s plan and made Christ as their life project. They lived radically and literally the invitation of Jesus, “Leave everything, come and follow me.” They trusted fully in God and His kingdom values, although they knew the risks they were taking. They wanted to remain in Algeria to go to the point of giving their life. In fact, great are their riches because they possessed Christ the Lord.
“Blessed are the meek for they shall inherit the earth”. The Greek word for meek has a twofold meaning strong as iron and gentle as a feather. Jesus describes meekness as being “Wise as serpents and gentle as doves.” St. Francis de Sales further elucidates meekness when he says “There is nothing as strong as true meekness, there is nothing as gentle as true strength.” One who is truly meek will possess the earth, “If you are not meek, it will possess you.” St. Augustine notes that the earth refers to the heavenly kingdom and in another sense, self-possession ordered to Christ that unifies and integrates a community of souls. Let those, then, who are not meek quarrel and fight for earthly and temporal things; but blessed are the meek, for they shall by inheritance possess the earth, from which they cannot be driven out.
The preferential love for Christ frees our heart and opens us to a universal love that finds expression in an availability for service to neighbor…(Constitution15).  Love can win over any hard situation. The preferential love for Christ made our sisters to offer themselves for the mission. Extend your charity throughout the world if you wish to love Christ, since the members of Christ are scattered throughout the world (Constitution 53).
The sisters lived in a risky situation of the mission in Algeria. Risks came from the evolution of the country, which seemed to be heading towards chaos. There was a lot of violence and an absence of political project, which was then to be substituted by the Islamic project. Many Christians had left from there. Even some were killed. There was imposed pressure for security. They were called back to their country. In the midst of that violence, confusion and chaos they found their source of strength in the Lord who called them. They accepted the risks with the eyes of faith. They said, “The crisis could have a healthy effect, since it pushes us to search for a better way of behaving a Christians in a time of trial. To give the cross, the suffering and death their proper place in our lives as the price of our freedom, our serenity and our truth.”
The meek are those who yield to acts of wickedness, and do not resist evil, but overcome evil with good.  This is the way shown by Christ the Lord. Our sisters remained in the midst of violence and persecution radiating the love of Christ. They were good to everyone. “If your enemy is hungry feed him… Do not be conquered by evil but conquer evil with good” (Rom.12:21). The Word of God encouraged them, filled them with hope, and invited them to conquer evil with good. They were strengthened by the Word of God.
“Blessed are they who mourn for they shall be comforted.” St. Augustine cautions us against an improper understanding of mourning. Jesus does not bless every form of sorrow. Despair is sorrow without hope. Self-pity is a most dangerous form of morning. What if, those who mourn “according to the flesh? They have troublesome and frightening consolations. Mourning is the expression of inner discontent of the gap between desire and satisfaction, in other words suffering. We are to mourn for our sins and the sins of others. Our “True consolation will be that which gives comfort and that will never be lost.” Mourning is sorrow arising from the loss of things held dear; but those who are converted to God lose those things which they were accustomed to embrace as dear in this world: for they do not rejoice in those things in which they formerly rejoiced; and until the love of eternal things be in them, they are wounded by some measure of grief. Therefore they will be comforted by the Holy Spirit, who on this account chiefly is called the Paraclete, or the Comforter. In order that while losing the temporal joy they may enjoy to the full that which is eternal.
Esther and Caridad were convinced about their call. They were ready to leave all that were dear to them for the sake of greater glory in the Lord. They left their hometown, parents, loved ones, comforts and all that this world calls precious. They accepted willingly to leave them behind in order to follow the Lord. They understood very well that these temporal things would not give the joy that they were looking for. By dedicating oneself freely to the Lord and for the service of His people we can enjoy the true joy. They were comforted by being a sign of consolation in the midst of sorrow. The people in Algeria were in need of encountering the face of Jesus. These women by sacrificing their comforts became fountain of God’s consolation to many people. The Spirit of the Lord enabled them to step out courageously and to share the love of Christ in spite of all the threats. 
“Blessed are those who thirst and hunger for justice, for they shall be satisfied.” If we hunger for the things of this world we will end in starvation. We ought to hunger for justice, the Bread of Life who is Christ. He tells us in John 6:41, “I am the bread that has come down from heaven.” We ought to thirst for the living water of which our Lord said “Whoever drinks of the water that I shall give him will never thirst.” St. Augustine advises us to “Pant after the drink of the thirsty as well, for with Thee is the fountain of Life.” Christ being the all-encompassing truth and justice is our food and drink, we ought to hunger and thirst for Him.
By our religious vocation we share in the mission of Jesus received from the Father: to reveal to all men and women their condition as sons and daughters of God, and to make present the Kingdom by our universal sharing of fraternity, love, justice and peace (Constitution 51). The strong feeling and experience of belonging to the Kingdom of God made our sisters to continue their mission in Algeria, even after a long discernment process. During the discernment they said, “In this Arabic-Muslim world we share everything, we hold on to our Christian faith and we try to insert ourselves the most we can. We end up having very rich experiences, though these are not lacking in difficulties.”
Truly they had thirst for Christ. This deep desire for God helped them to insert themselves to that particular reality. On the one hand there were innocent simple people who longed for the company and service of sisters. On the other hand, there were violent people waiting to take away their lives. But both categories of people were in need of the presence of the Lord, whether they believed it or not. Our sisters, who daily encountered the Lord in the Eucharist, wanted to be broken for the sake of the people. They wanted that the people experience the goodness of the Lord. The thirst for the Lord made them to be the body of Christ for others. They wanted to show the people that truth and justice is found only in the Lord. Our thirst for the Lord and our being in the Lord impels us to act justly. This brings satisfaction to oneself.
“Blessed are the merciful for they shall obtain mercy.” St. Augustine reminds us here of the truth that we are beggars at God’s door and someone is begging from us. He entreats us to remember that “As you treat your beggar, so will God treat his.” He exhorts: “Out of your own fullness fill an empty man, so that your own emptiness may be filled from the fullness of God.” To the one shows mercy, mercy will be shown. 
Jesus came to announce the Kingdom of God and to invite all people to welcome it (Mt 4:17). The nature of the Kingdom therefore, is one of communion among all human beings and with God. Pope Francis says, “Church is Jesus’ home and Jesus welcomes people. Not only does he welcome them, he goes out to see people. And if people are hurt, what does Jesus do? Scold them because they are hurt? No, He comes and He carries them on His shoulders this is called mercy. And when God rebukes his people, saying ‘I desire mercy, not sacrifice!’ he is talking about this.”
Church is the sacrament of salvation for all mankind, and her activity is not limited only to those who accept her message. She is a dynamic force in mankind’s journey toward the eschatological kingdom, and is the sign and promoter of Gospel values (R.M 20). For our sisters, that difficult situation did not make the mission impossible. It simply put them to test and challenged them. Their experience of mercy and compassion from the Lord pushed them to go to the people to fill their emptiness with the presence of God. 
Reveal to men and women their condition as children of God (Constitution 51). This cry was resonating in their hearts. In that environment of violence, division and evil, it was most necessary to announce the Kingdom of communion of all beings with one another and with God.
“Blessed are the pure of heart for they shall see God.” St. Augustine explains that “The eyes by which God is seen are within the heart.” As if he is speaking to our age he admonishes, “How foolish then are those who try to find God through the use of their bodily eyes!” We must walk by faith not by sight. The purification of our hearts is the true end of our love which will allow us to see God clearly. The brightness of the true light will not be able to be seen by the unclean sight: and that which is joy to minds that are clean, will be a punishment to those that are tarnished. St. Augustine explains, “A simple heart is a heart that is pure; and, just as the light which surrounds us cannot be seen except through eyes that are clear, so neither is God seen unless that through which He can be seen is pure.”
Lumen Gentium dedicates the whole of its sixth chapter to religious. After affirming the theological principle of the universal call to holiness, the Church recognizes among the multiple ways to holiness the gift of consecrated life, received from its Lord and preserved in all eras by his grace.  The baptismal root of consecration, according to the teaching of Paul VI, is manifested in joy, while he indicates the way of life lived following Christ as a permanent and efficacious representation of the form of existence that the son of God embraced in his earthly life. Consecrated life finally, operates as a sign for the people of God in the fulfillment of the common Christian vocation, and manifests the grace of the Risen Lord and the power of the Holy Spirit, who works wonders in the Church.
Esther says, “For me, in this moment, the perfect model is Jesus: he suffered, he had to overcome difficulties and it ended in failure on the cross, from which springs the fountain of life.” In the light of her words, we can’t fail to recognize that Christ is at the centre and it is the Spirit who moves her on the marvelous path she was following. She recognizes it as a pure gift of the Father.  God allowed her to savor His tenderness through her littleness. She experienced in herself that which she transmitted to others with so much effort and determination.
Cari a person of prayer left us a witness of a woman consecrated to God, humble and committed to her brothers and sisters to the point of heroism. Her love for God was manifested in her participation at the sacraments and fidelity in prayer. What was essential for her was to celebrate the passion, death and resurrection of Christ; a mystery which she lived every day. She became the victim of love in this celebration, shedding her blood and offering her body with Christ and for Christ to the Father, as a ransom for that sin of hatred, violence, racism and fanaticism. They encountered God in the events of life, in the concrete situations of people and in the people for whom they gave their life. 
“Blessed are the peacemakers for they are the children of God.” St. Augustine clarifies that “Where there is no contention, there is perfect peace. And because nothing can contend against God, the children of God are peacemakers.” The Peacemakers of God are the opposite of the peacemakers of the world, for the men of the world cry “peace peace when there is no peace.” St. Augustine explains that “Man is unable to rule over the lower things unless he in turn submits to the rule of a higher being.  And this is the peace promised on earth to men of good will.” God’s peace is only possible when everything in its proper order and oriented to Him.
“Peace I leave you; my peace I give to you. Not as the world gives do I give it to you. Do not let your hearts be troubled of afraid” (Jn 14:27). We can attain peace only in God and only when our lives are directed towards him. Esther and Caridad always sought for the Lord. With their deep trust in God they were able to say, “We are not only a Church in the midst of Islam, we are a Church for Islam. Our insertion-presence in the Arabic-Muslim world, if want to be fertile and a fountain of interior peace, should be lived as a vocation. With this starting point, the way we look at Islam and our contact with them should be renewed. God wants us in this world and we have to live this vocation, mission and will of God as a proclamation of faith, true witness, humble, free, authentic, serene, and happy. ”
Even in the midst of violence and persecution they experienced peace. They wanted to be a sign of consolation in the face of so much pain for those who had lost their beloved ones; sign of reconciliation and unity; sign of forgiveness and sign of hope.
Finally, “Blessed are you when men revile you and persecute you and utter all kinds of evil against you falsely on my account. Rejoice and be glad for your reward is great in heaven, for so many persecuted the prophets before you.” The first seven Beatitudes are free will choices on our part; the eighth Beatitude is done to us in consequence of these choices. We are to suffer the eighth Beatitude as we prefect the practice of the first seven.
Let anyone who is seeking after the delights of this world and the riches of temporal things under the Christian name, consider that our blessedness is within; as it is said of the soul of the Church by the mouth of the Prophet. All the beauty of the king’s daughter is within; for outwardly reviling, and persecutions, and disparagements are promised; and yet, from these things there is a great reward in heaven, which is felt in the heart of those who endure, those who can now say, We glory in tribulations: knowing that tribulation works patience; and patience, experience; and experience, hope: and hope makes not ashamed; because the love of God is shed abroad in our hearts by the Holy Spirit which is given unto us. For it is not simply the enduring of such things that is advantageous, but the bearing of such things for the name of Christ not only with tranquil mind, but even with exultation. 
The power of the Spirit who works in weakness has been manifested in the life of our sisters. During the time of difficult trials and the imminent danger of losing their life, have left a proof of their capacity to make wise, coherent and courageous decisions in order to continue giving a witness of faith and love. They totally trusted God and knew that in him they find consolation. Esther said, “Nobody can take away our life from us, we have already handed it over.” Cari finds her paradigm in Mary. She said, “Mary was open to the will of God, even when it cost her lot. I desire to have this attitude before God at this present time.” Without doubt, the message which they left in the hearts of men and women, without distinction of age or circumstance, is very profound and lasting. They are indeed examples of living beatitudes. 


CONCLUSION
The foundation for the consecrated life is love. It is love that binds us with God and with one another. The person who is in love cannot say he or she is unhappy. There is happiness in mutual exchange of love among people. This cannot be a permanent happiness. As St. Augustine says, the permanent and enduring happiness can be found in the love of God.
Consecrated life is a continuous call to follow Christ in order to be like him. Jesus’ whole life, his way of dealing with the poor, his actions, his integrity, his simple daily generosity and finally his complete self-giving, all this is precious and relates to our personal lives. As Jesus said, those who remain in his love, like the branch attached to vine enter into intimacy and bear fruit. Our hearts should expand to the measure of Jesus’ heart. This is the way of the beatitudes. This is the life of the saints and martyrs for love of God did not place conditions during their life. The life of every consecrated man and woman should be a life of beatitudes. This is the joy of consecration that we offer to the world.  
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