THE DOGMATIC PERSPECTIVES IN THE CITY OF GOD
INTRODUCTION
“Glorious things are spoken of you O City of God”. The title of this famous work of St Augustine from which am going to rely on is taken from Psalm 86:3 (St Augustine used the Vulgate which is Ps 87:3). He seems to choose title De Civitate Dei intentionally for he believes that the city of God represented by what has been revealed in Sacred Scripture will finally overwhelm its opposites, city of this world represented by the worldly sciences. This is indicated by Augustine himself: “Most glorious city of God . . . or in the security of that eternal home which she now patiently awaits until righteousness shall return into judgment, but which she will then possess perfectly in final victory and perfect peace.”[footnoteRef:1] [1: AUGUSTINE, The City of God against the Pagans, edited and Translated by R. W. Dyson, Cambridge: University Press, 2001: 3. I will be following this edition and all the citations and ideas are coming from this edition with slight reference from the edition by Philip Schaff, Augustine City of God and Christian Doctrine, in Nicene and Post Nicene Fathers, Vol. 2, Peabody: Hendrickson Publishers, Inc., 1995 and Saint Augustine City of God, An abridged version from the Translation by Gerald G. Walsh, Demetrius B. Zema, Grace Monahan and Daniel J. Honan, New York: Image Books, 1958.] 

About the author of De Civitate Dei
Augustine was born in 354 November 13 in Tagaste (now it is Souk-Ahras in Algeria). His father was Patricius, an official of the town, and a pagan almost till the end of his life when he was converted to Christ through the influence of his wife Monica, the saintly mother of St Augustine. Augustine tells us that all the rudiments of the Christian education in his early childhood[footnoteRef:2] were taught to him by his Mother Monica. [2: AUGUSTINO TRAPÉ, Saint Augustine. Man, Pastor, Mystic, New York: Catholic Book Publishers Co., 1986: 15-29.] 

After a brilliant study in a school at Tagaste and then for a higher school at Madaura, he was then sent to pursue his university education at Carthage. We are told that due to insufficient financial resources, Augustine had to stay at home for a year. In 371 he got a benefactor named Romanianus who agreed to finance his rhetoric studies at Carthage. Augustine was now 17 years old when he found himself amidst attractions and seductions of the great city of Carthage. At the beginning he abhorred the licentious morals of some fellow students, but soon he was influenced and immersed in the same behavior. He lived out of wedlock with the girl who bore him son in the year 372, whom he called Adeodatus, sometimes referring to him as “the son of my sin.” In 373 Augustine read the book of Cicero called Hortensius, which is an exhortation to pursue the path of wisdom, freeing oneself from worldly vanities. This influenced him profoundly and instilled him an unquenchable desire to search for truth and wisdom. This opened the way for Christian faith underlying in his heart to blossom. At this time he was searching for the truth and happiness. His mind was pagan but his sentiments were Christian. Pagan mind and Christian heart can never harmonize, they are mutually discordant. Not recognizing this inner discord as the immediate source of his irksome restlessness, Augustine sought happiness with feverish anxiety. He sought it, unfortunately, in the theaters but instead he could only find the portrayal of his own miseries. He decided to seek happiness in sheer intellectual pursuits, by devoting himself to an avid search for truth. He passed through the various systems of pagan philosophy and trying to find the truth, but its very attractiveness continually reminded him of his degrading entanglement in sensuous passions. His conscience continually rebuked him. He resorted to read the Bible but the simplicity of its language disappointed him, because for him it seemed to be far inferior to the dignity of Truth.[footnoteRef:3] [3: PETER BROWN, Augustine of Hippo, Los Angeles: University of California Press, 1996: 40-100.] 

He joined the Manichaeism, a philosophical-religious system which had its origin in Persia and had already invaded large part of the Roman Empire. They taught that man had no control over his actions, and the responsibility for his evil deeds. For nine years he was a supporter of this movement but he could not be fully initiated in it as the elect who were bound to strict chastity of which he seemed then incapable to observe that is why he used to pray “Lord make me chaste, but not yet.”[footnoteRef:4] When Faustus the leader of the Manichaean failed to convince Augustine or to provide him with the key of the universal knowledge that he would open the eyes of the uninitiated for the hidden treasure, but in a private conference with Augustine he candidly admitted his ignorance of the natural sciences and his inability to reconcile Manichaean assumptions with incontrovertible scientific truths. Augustine would conclude that the best and wisest philosophers were the skeptics who taught that no man can be certain with regard to truth. [4: AUGUSTINE, Confessions, VIII.7.] 

Augustine left Carthage and in 385 went to Rome because he had been told that at Rome a life of professor was more pleasant and the payments more lucrative. On reaching Rome things changed because the students defrauded him on his fees, he sought to obtain a professorship at Milan. At this moment the church of Milan was under Bishop Ambrose. Augustine was desirous of seeing him this hero of the populace and of hearing of his eloquent orator. The personal kindness and the understanding with which St Ambrose treated Augustine in a private conversation and the very nature of the doctrine behind the preaching of the bishop attracted Augustine so that he began to be a regular listener to his sermons. He resorted to study the scripture and Neo Platonism for three years (383-386).
His mother Monica and his brother Navigius followed him to Rome and then to Milan[footnoteRef:5]. Monica proposed to him the idea of marriage and the advantage of settling down. Augustine did not accept the proposal of his mother because the girl suggested was too young for him and also Augustine was keeping the second mistress after the departure of the mother of Adeodatus, with whom he lived for 15 years. [5: AUGUSTINE, Confessions, VI.1.1; IX.11.27.] 

While struggling in his inner being in the garden at Cassiciacum together with his friends he experienced the famous Tole Lege episode. As he was struggling he heard a voice like that of a baby telling him Tolle Lege: Tolle Lege i.e. “Take up and Read, Take up and Read”. Believing that it was a voice from heaven, he took up a copy of the Epistles of St Paul, which he had placed upon the ground, opened it at random, and read what his eyes first beheld upon the passage: Rom 13:13. Instantly as though the effulgence of certainty had been infused into his heart, all the dimness of doubt was totally dispelled. His friend Alypius joined him on his resolution and together they went to inform Monica who received this news with a thanksgiving heart to God who has heard his prayers.
In the autumn of 386, Augustine wrote to St Ambrose announcing his intention to receive baptism. He abandoned his professorship, asking the authorities and the parents of the students to search for another teacher for he wanted to retire and serve God. So he retired at Cassiciacum with his mother, his son Adeodatus, Alypius, his two pupils Licentius and Trygenius, Evodius and Navigius his brother. Before the beginning of lent in 387 the entire group moved to Milan so that those waiting for baptism could attend the daily instructions in the Cathedral during the Lenten season. On Holy Saturday 25, the three were baptized by St. Ambrose.
After this they decided to return to Africa. At Ostia at the mouth of Tiber they had to delay waiting for a ship to carry them to Africa. It was during this delay that Monica fell sick and died on the ninth day of his illness on the “56th year of her life and 33rd of mine” as St Augustine puts it. The date of his death is unknown, but it was earlier than November 13, Augustine´s birthday.[footnoteRef:6] With the death of Monica Augustine returned back to Rome to experience living with monks in several monasteries. This was a preparation for his service to God, through his service to the church. [6: AUGUSTINE, Confessions, IX, 11.28.] 

It was in 388 when they sailed to Africa and upon reaching there they sell everything and presented to the church to be given to the poor. Upon arriving to Africa his son Adeodatus died.[footnoteRef:7] Augustine lived for three years in the land of his family at Tagaste leading a community life with his friends and associates, and fully immersed in his literary works. Through his writings he became famous throughout the Roman Africa in such a way that whenever an Episcopal see became vacant, clergy and laity were eager to secure Augustine as his bishop. So Augustine took precaution not to visit a city with a vacant Episcopal see. “I took those precautions. I strove as best as I could so that I might be safe in low state, not exposed to danger in a higher status.”[footnoteRef:8] [7: AUGUSTINE, Confessions, IX, 6.14.]  [8: AUGUSTINE, Sermon 355,1.2.] 

One day when Augustine was attending a service in the Cathedral of Hippo, Valerius, the aged bishop of Hippo, announced unexpectedly his desire to ordain to the priesthood a layman who would be competent to discharge the duties of preacher at the Cathedral, for himself was old and since he was a Greek he lacked fluency in Latin. The worshipping audience proclaimed Augustine as their choice and though he resisted this appointment he was forcibly led to bishop who ratified their choice. So he was ordained a priest in 391 and the bishop knowing his intention gave him a garden behind the residence to continue his community life with his brothers. He started what we can call seminar in theology for those to be ordained and he had them ordained when they were sufficiently proficient. The monastic organization of Augustine increased during his life time into various centers from where many priests and bishops emerged. The rule he wrote for those who followed the monastic life, has been adopted by more than 40 religious orders, clerical congregations and 17 military orders. Among them are the Augustinians, Dominicans, Augustinian Recollects, Praemonstrantensians etc.
In 394 Augustine was ordained a coadjutor of the bishop of Hippo with the right of succession to the See of Hippo. He was consecrated in 395 and remained bishop of the See of Hippo for almost thirty five years (395-430). As a bishop he defended Christian faith against Donatists, Pelagius and many other controversies. He wrote many works: books, Sermons and letters. Some of them are the Confessions, De Trinitate, De Civitate Dei, Christian Doctrine.
Augustine died in 430 at the age of 76 leaving behind library full of books and monasteries full of religious.
THE CONTEXT OF DE CIVITATE DEI
In order to understand well the study of the De Civitate Dei, it is indispensable to review the context of its birth. We know through history that at the beginning of the fourth century Christianity was still the religion of only a minority of the Roman citizens which had suffered persecutions, but by the end of the same century it was embraced by the majority, and Theodosius proclaimed it the official religion of the empire in the year 380 but this had a long journey before him: it started with Constantine.[footnoteRef:9] [9: Emperor Constantine attributed his victory against his rival Maxentius to the Christian God and from that time Christianity started to enjoy peace and favors from the empire.] 

In principle Rome was tolerant and allowed many religions to flourish but it declared war on the Christians because Christianity was seen to aim at having a total triumph over all other religions. The first incident of persecution was that of Nero who exploited the public opinion and branded the Christians as atheists and moral monsters for their refusal to participate in the pagan worship and due to their secrecy that surrounded their services. Nero attributed the burning of some part of the city to the Christians while in fact it was he who provoked it searching for grounds to make the Christians scapegoat.[footnoteRef:10] During the third century we find the Roman government dealing seriously with what it consider as a menace - the Christian- because their preaching concentrated on the faith on one God thus demanding the absolute rejection of the polytheism prevalent among the Roman worship.[footnoteRef:11] [10: ERNEST L. FORTIN, “Civitate Dei, De”, in Augustine Through the Ages, An Encyclopedia, edited by Allan D. Fitzgerald, OSA, Grand Rapids: William B. Eerdmans Publishing Company, 196-198.]  [11: ERNEST L. FORTIN, Op, cit., 196-198.] 

Christians were made the scapegoat of all the problems facing the empire by attributing some of their principles to be the reason for the failure of the empire. For example their existence was considered as an insult to the gods.[footnoteRef:12] At the public sacrifices the pagan priests claimed that the presence of the Christians in the ceremony invalidated the sacrifice and thus leading to endangering of the state. Diocletian ordered to destroy the places of worship of the Christians together with their sacred books. They were forbidden to assemble and even their protection by the law was denied.[footnoteRef:13] [12: ERNEST L. FORTIN, Op, cit., 197.]  [13: ERNEST L. FORTIN, Op, cit., 196-198.] 

These persecutions were suddenly stopped by Galerius’ decree of 311 which allowed the Christians to resume their religious meetings but this also was interrupted when he died. It was Constantine who after conquering his rival Maxentius in 312 and attributed this victory the Christian God would begin a new era for Christianity and thus the Constantine Church. There is a legend written by Lactantius (+320), which claimed that before the battle Constantine had vision of Christ who told him to decorate their instruments of war by the monogram of the Lord using the Greek letters Chi and rho. He won the battle as he had been promised. Eusebius tells us that in the evening before the battles’ day Constantine and the whole army saw a luminous cross appearing in the afternoon sky portraying the message: “in this conquer.”[footnoteRef:14] [14: THOMAS BOKENKOTTER, A Concise History of the Catholic Church, London: Doubleday, 1996: 38.] 

Little by little Constantine had good eyes on the Christians though he was not baptized until his final illness. In 313 he issued the famous Edict of Milan where a complete religious tolerance policy was agreed whereby the Christians were given back their properties. The suppression of paganism had a decisive period in Africa in the years 399-401.[footnoteRef:15] History tells us that in 399 a Roman mission was sent to Carthage to close the pagan temples. There was a riot which caused sixty people to die thus making the Catholic bishops to convoke a council and sent a mission to Rome asking for more and serious legislations in order to uproot idolatry. Among these bishops was Augustine of Hippo.[footnoteRef:16] [15: THOMAS BOKENKOTTER, Op. cit., 70.]  [16: THOMAS BOKENKOTTER, Op. cit., 70.] 

Augustine lived in this period of flourishing of Christianity and he must have known well the history of Christianity before. It must be known that the struggle between paganism and Christianity did not end completely with Constantine or with Theodosius. It will keep trying to emerge depending on the situation of the Roman Empire. Whenever there was a problem of insecurity due to the external intruders or even social instability the advocates of paganism would throw their stones against Christianity.[footnoteRef:17] [17: THOMAS BOKENKOTTER, Op. cit., 37.] 

My intention is examine the way Augustine interprets and elaborates the importance of faith in his City of God. We know that De Civitate Dei is not a dogmatic treatise but with serious discernment and putting ourselves in the shoes of Augustine we will find that the work is a rich source of faith for a Christian of today. We are going concentrate on the dogmatic perspectives and sometimes the other aspects which may be related to it, since the matters of faith cannot be isolated from the matters of morals.

EXAMINATION OF THE BOOK
The work has 22 books which can be divided into two groups. The first group is comprised of the first ten books which are the refutation of the false teachings of the pagans. He will answer them according to their belief and their consequences: those who worship the pagan gods for the sake of happiness in this life or the aggrandizement of the Roman Empire (books 1-5) and those who worship the same gods for the sake of happiness in the afterlife or the good of the soul (books 6-10).[footnoteRef:18] [18: ERNEST L. FORTIN, Op. cit., 196.] 

The second group (Books 11-22): here Augustine demonstrates and defends the truth of Christian faith and presented as the positive counterpart of the negative critique carried out in the first ten books. This section can be examined from a triple manner: the origin of the cities, their development and the goal of the two cities: the city of God symbolized by Jerusalem and the earthly city symbolized by Babylon and sometimes he calls it the city of the devil.[footnoteRef:19] A letter discovered by Dom C. Lambot who published it in the Revue Benedictine, 51 (1939):109ff we find St Augustine telling Firmus his friend to whom he was sending a copy of the City of God that there are twenty two sections which cannot be made into single volume. So he advices him divide them in such a way that there would be ten books in the first part and twelve in the second part. He also tries to make things easier for his friend by telling him that incase of requiring more than two parts he could make five parts: the first one can contain the first five books which are against those who claim that the worship of the gods or as he would rather call them evil spirits, leads to happiness in this life. The second part should contain the next five books which respond to those who claim that such deities are to be worshipped by rites and sacrifices in order to secure happiness in the world to come. Then the next four parts should contain four books each: “I have arranged this part of the work in such a way that four books describe the origin of that city, four its progress or its development and the last four the end, of it awaited.[footnoteRef:20] [19: civ. Dei, XVII.20.7; 17.21.1.]  [20: This letter of Augustine is cited by R. W. Dyson, in his introduction on the City of God which he edited and translated on page xiii.] 

The two cities are not to be taken as empirical entities and compare them to the ordinary sense of cities and identify their geographical boundaries. We refer to them cities in the mystical sense.[footnoteRef:21] We are citizens not because we have been born there rather by the object of our love or the goal of our actions which in the final end should be the love of God to the extent that one would disregard the self. “Two cities then have been created by two loves: that is, the earthly by love of self extending even to contempt of God, and the heavenly by love of God to contempt of self.”[footnoteRef:22] [21: civ. Dei, XV.1.1.]  [22: civ. Dei, XIV.28.] 

Augustine would say: Although these twenty two books refer to both cities, yet I have named them after the better city, and called them The City of God” because he believed that at the end the good city, the city of God will triumph over the civitas terrena or civitas diaboli.
We find him complaining on the difficult he was facing in defending the Christian faith: “I do not have time to dwell on all the questions which may be raised by idle and pedantic persons who are more ready to ask questions than capable of understanding the answers.”
The main thesis of De Civitate Dei is the following:
“Rome having been stormed and sacked by the Goths under Alaric their king, the worshippers of false gods or pagans, as we commonly call them, made an attempt to attribute this calamity to the Christian religion, and began to blaspheme the true God with even more than their wonted bitterness and acerbity. It was this which kindled my zeal for the house of God, and prompted me to undertake the defense of the city of God against the charges and misrepresentations of its assailants.”[footnoteRef:23] [23: AUGUSTINE, Retractations, ii.43: it is advisable for a better understanding of some works of St Augustine to read his Retractations because there he presented some corrections and clarifications about his works. Things that we cannot understand well when we for example the City of God can be clarified when we read other works of this great scholar of the church.] 

After more than eleven hundred years of steady and triumphant progress, Rome had been taken and sacked. In our own perspective today we cannot explain the impact of this on the people of that time who thought that the empire was everything. It is not easy for us to appreciate, impossible to overestimate, the shock which was thus communicated from the center to circumference of the whole known world. It was believed not only by the very ordinary people but also important personalities of the time of the impossibility of the Empire to fall. Many believed that the destruction of the Roman Empire would be the prelude to the destruction of the world.[footnoteRef:24] Even St Jerome received the news of its fall with profound emotion: “A terrible rumor reaches me from the West telling of Rome besieged, bought for gold, and besieged again, life and property perishing. My voice falters, sobs stifle the words I dictate; for she is a captive, that city which enthralled the world.”[footnoteRef:25] [24: PHILIP SCHAFF, Nicene and Post Nicene Fathers., xiii.]  [25: PHILIP SCHAFF, Op. cit., xii.] 

Augustine does not present such a theatrical feeling like Jerome but he was touched profoundly by the siege of Rome and considered it as a great calamity. He did not hesitate to find the cause of such situation to the profligate manners, the effeminacy and the pride of her citizens but at the same time he was hopeful that if they would return to the simple, humble and honorable mode of life as their ancestors their former prosperity may be restored.[footnoteRef:26] [26: PHILIP SCHAFF, Op. cit., xii.] 

Augustine contemplates the ruins of this great empire and feels together with the entire world at crisis while the instability of the strongest governments, the insufficiency of the most authoritative statesmanship, there hovers over these ruins the splendid vision of the city of God coming down out of heaven, adorned as a bride for her husband.”[footnoteRef:27] Augustine is warning us that the human history and the human destiny should not be identified completely with history of any earthly powers no matter how cosmopolitan and important it may be. History is the best teacher. Institutions are born and disappear just as the human being who is the creator of such institutions disappears. [27: PHILIP SCHAFF, Op. cit., xii.] 

Augustine would like to present another kingdom on earth (a city which has foundations built and made by God or a community of the people of God, which has lived alongside of the kingdoms of this world and their glory and has been silently increasing. He demonstrates that the superior morality, the true doctrine, the heavenly origin of this city, ensure it success. He shows the silly or contradictory theorizing of the pagan philosophers and the unhinged morals of eh people and puts it to all candid men to say whether in the presence of so manifestly sufficient a cause for Rome’s downfall, there is room for imputing it to the spread of Christianity.[footnoteRef:28] [28: civ. Dei, Book I.] 

He traces the antagonism of these two grand communities of rational creatures back to their first divergence in the fall for the angels, and down to the consummation of all things in the last judgment and eternal destination of the good and evil. In other words the city of God is “the first real effort to produce a philosophy of history”[footnoteRef:29] to exhibit historical events in connection with their true causes and in their real sequence. This way of doing or working had many practical advantages. The major advantage of this procedure is that it requires one to treat those doctrines of faith that are more directly related to faith such as the believe in one God, the doctrine of creation, the fall, incarnation, the church and the doctrine of the last things. These are the few dogmatic perspectives we can find in this sojourn of St Augustine in the City of God.[footnoteRef:30] [29: Ozanan, History of Civilizations in Fifth Century, p. ii as cited by Philip Schaff, Op.cit., xii.]  [30: We can exaggerate a bit and say that in Book X in answering the doctrine of redemption of Porphyry he will elaborate the right Christian doctrine of redemption, while in book XI-XII we can speculate about his doctrine of creation, in books XIII-IV death and the sin of Adam. In book XX-XXI we can develop some ideas on eschatology while book XX we can speculate on the issue of the resurrection. It is precise for the reader to be aware that this is my view. Anyone may develop his way of examining those points because Augustine touches practically in all the books, some of the materials and sometimes it is difficult to say that in this we find a doctrine of such and such as it can be found in the manuals of dogmatic theology. That is why I would say that the reader should be careful because these are not found there systematically rather the reader has to read and interpret the ideas of Augustine with creative fidelity and faithful to his main thesis.] 

CHRISTIAN FAITH LEGITIMACY
Augustine had to explain Christian faith in responding to the attack that the present calamities were caused by the abandonment of the gods. The common folk and even the learned believed that Rome was favored by the gods.  They claim that “Rome owed its greatness to the favor of its gods. By forsaking these gods it had incurred their wrath and deprived itself of their protection. So the present calamity was an act of revenge on their part.”[footnoteRef:31] [31: ERNEST L. FORTIN, Op, cit., p.197.] 

Christianity was accused of many false and erroneous things faith does not cause a decline in public spiritedness and it is not responsible for the deterioration of the empire. Christianity divided the city and undermined the unconditional claim that it makes on the allegiance of its citizens. It was even worse since many of its teaching appeared to be in direct conflict with the sacred duties of citizenship, for example the doctrine that all are brothers and that when one hits you do not retaliate, that all are brothers, the commandment to love one’s enemies, and the high esteem it has on the virtues of meekness and patience. All these had a repercussion for they rob the city of its strongest defense against external foes. According to the pagan philosophers these realities which are considered to be virtues for the Christians they could lead to the destruction of the empire. The Christians were seen better at praying for the leaders than at fighting for them to maintain the empire.[footnoteRef:32] [32: ERNEST L. FORTIN, op, cit., p.197.] 

Augustine would answer them stressing the virtues of Christianity indicating that such virtues do not destroy patriotism rather reinforce it by elevating it to the rank of religious obligation. He had to go the Scripture in order substantiate his argument, showing that the Scripture themselves command its readers to obey the civil authorities and the laws of one’s country.[footnoteRef:33] [33: civ. Dei, I.6-7.] 

In temporal matters Christianity does not impose a way of life of its own, different from the others. Its universality is such that it can accommodate itself of the most diverse customs and practices because this was the real mission of the son’s incarnation.[footnoteRef:34] [34: civ. Dei, IX.17.2.] 

Christianity denounces that which reason itself denounces as immoral. Since it censures such practices it actually serves the best interest of the city. Augustine recognizes that the civil society is still the greatest good of its kind that human being possesses: “But it is not rightly said that the goods which this city desires are not goods; for, in its own human fashion, even that city is better when it possesses them than when it does not.”[footnoteRef:35] Its aim is earthly peace. In the pursuit of this goal Christians and non-Christians can be united and live together as citizens of the same city.[footnoteRef:36] [35: civ. Dei, XV.4.2.]  [36: civ. Dei, XIX.17.] 

With respect to the claim that Christian faith breeds contempt for military valor, St Augustine answered that the NT does not order soldiers to surrender their arms rather it encourages them to be people of justice and righteousness. It is like saying that if war must be waged, it should be carried out with a benevolent design without undue harshness. The insistence of forgiveness as a better solution than harsh punishment was seen as weakness by the adversaries of Christianity. Christianity does not rebuke war in itself rather the evils and the consequences of wars: love of violence, revenge, destruction of civilizations, hatred, killings. Augustine does not approve war simply rather he would permit it out of necessity and for the sake of peace. Augustine is aware that waging war itself shakes the existing peace that is why it must be the last resort. For the simple soldier the responsibility does not lie on him because he receives orders from the ruler. He is not answerable for the crimes that may be committed in cases where it is not clear whether the orders are just or unjust. We must add that even the simple soldier who may receive orders from his superiors should measure the consequences of such orders before fulfilling them, especially when the consequences are greater and destructive than the desired goals. They should not kill a rat using a machine gun!
What was the cause of the breakdown of Rome was not Christianity but the failure of Rome itself to live its noble ideals. Augustine will find the support of his arguments from the pagan writers themselves especially Cicero in his book De Republica books 1 and 2 where he indicates the deficiencies of the public life in the Roman Empire. Augustine finds justice to be a key for the survival of a state. Augustine tries to amend the understanding of Cicero definition of cities whereby personal interests are only considered. Instead of common right and justice insistence is put on the common agreement as to the objects of their love without quality of that love and even the morality of its object.[footnoteRef:37] [37: civ. Dei, XIX.24.] 

Augustine explains the past history of the Roman Empire as full of crimes and brutality. Scipio account of the magnificence of Rome is not sufficient because he only goes back to the 3rd century BCE leaving aside the situation of the 2nd century BCE whereby there was a rapid growth of the Roman wealth and power, the emergence of civil wars. Even he could not see the gradual disintegration of the republic which occurred during the second century.[footnoteRef:38] Augustine would insist that never Rome was a Republic.[footnoteRef:39] Augustine radically baptized the pagan virtues as vices;[footnoteRef:40] kingdom of this world as nothing but robber bands. “But to wage war against neighbors and to go on from there against others crushing and subjugating peoples who have done no harm, out of the mere desire to rule: what else is this to be called than great robbery.”[footnoteRef:41] He finds it strange that what Constantine was doing in grand scale and with impunity was the same as what the pirates were doing with a single ship.[footnoteRef:42] Christian faith and Christianity itself has nothing to with depreciation of the civil society. [38: civ. Dei, II.21.1.]  [39: civ. Dei II.21.4; XIX.21.]  [40: civ. Dei, 19.25.]  [41: civ. Dei, IV.6.3.]  [42: civ. Dei, IV.4.] 

Augustine seems to speak largely of the civil society because he believed that all the relations are occurring in this society. We believe in God while living as pilgrims in this world. “We Christians, on the hand, are citizens of the Holy city of God, living according to God during the pilgrimage of this present life.”[footnoteRef:43] [43: civ. Dei, XIV.9.1.] 

He showed that the polytheistic belief of the Romans was a sign of the weakness of the many gods. Why only one God unable to protect for example the activity of planting wheat up to the moment of harvest? He gives the example of the Romans to believe that in the activity of planting wheat different gods are involved in such a way that a multitude of gods is required up to the moment of harvest.[footnoteRef:44] [44: civ. Dei, IV.7.8.9.10.11.] 

ECCLESIOLOGICAL PERSPECTIVES
When Augustine speaks of the two cities, we find the characteristics of each city. The city of God is imbued and directed by divine revelation and it is there that the true justice can be found. It has its pattern put in heaven and its perfect state will only be achieved after this life, that it is why sometimes he calls it the heavenly city but since by becoming Christians and living according to the principles of Christ they can now possibly live virtuous life on this earth. Augustine is not speaking of the ideal city of Plato, which has no existence other than in our thoughts and speech.
The earthly city is guided by self-love and they lead a life according to flesh and it embraces all of the human being’s thoughts, actions and desires to the extent to which are not ordered to God as to their supreme end.[footnoteRef:45] It applies not only to the voluptuary who are only after the bodily pleasure as the highest good, but to all who put their trust in themselves putting God aside. Its characteristics are their claim for total independency and self-sufficiency in such a way that when these two are threatened no one is ready to face it authentically instead they need to find a scapegoat. It presents itself as the very antithesis of the life of pious obedience[footnoteRef:46] and it has its ancestor in the unrepentant Cain, and its rebellious behavior in the sin committed by Adam and Eve who transgresses the divine command.[footnoteRef:47] [45: civ. Dei , XIX.17.2.]  [46: civ. Dei, XIV, 12.]  [47: civ. Dei, XV.20.] 

Sometimes Augustine equates the city of God with the church[footnoteRef:48] but when examined in other statements it is clear that not everyone who is officially the member of the church belongs to it because he believed that there are many who do not profess the Christian faith but even unaware of it are members of the same holy city. For him anybody who is wholly dedicated in the search of truth and virtues can be considered citizens of the city of God while the one who explicitly confesses his Christian faith but does not abandon vice or had abandoned virtue he is excluded from it. Even though it is not easy to know the inner situation of a person and even for the person himself, still we can observe the actions but even these cannot be taken for absolute certainty. “Even the doer of the good deed is never absolutely sure that he or she is acting out of virtue, for one can easily be deluded about the purity of one’s motives.”[footnoteRef:49] [48: civ. Dei, VIII.24.2; XIII.16.1; XVI.2.3.]  [49: ERNEST L. FORTIN, Op. cit., 199.] 

Of course the two cities in our present life are mixed like the wheat and tares in the parable of Jesus that in order to separate them we have to wait the time of harvest.[footnoteRef:50] [50: civ. Dei, I.35; XI.1; XVIII.49; XX.9.1.] 

Augustine agrees that there would be less strife on earth if everyone would have shared the same Christian religion, he never regarded universal peace as a goal that could be attained in this life. He did not, even basing on his monotheistic faith, claim that all human beings should be united politically so as to form a single world society. Augustine presents explicitly that the happiest condition of humankind and the one most conducive to virtuous living is that whereby small cities or small kingdoms would exist side by side harmoniously. He admits that such condition would not be materialized permanently because of the dynamism of a society. So for him war is inevitable whether we like it or not.[footnoteRef:51] Why? Because “The wicked wage war on the just because they want to, and the just wage war on the wicked because they have to.”[footnoteRef:52] Examining from history he saw that independent cities and kingdoms give way to large kingdoms or empires which are the result of conquest of the weaker by the stronger. “The best that can be hoped is that, when conflicts of this sort arise, the just cause will triumph over the unjust one; for nothing is more injurious to everybody, including evildoers themselves than that the wicked should prosper and use their prosperity to oppress the good.”[footnoteRef:53] [51: civ. Dei, IV,15.]  [52: ERNEST L. FORTIN, op. cit., 200.]  [53: ERNEST L. FORTIN, op. cit., 200.] 

MAN AND SIN
“Someone may be moved to ask why others sins do not change human nature in the way that it was changed by the transgression of the first two human beings.” He would answer that it was because that sin cause the human nature to be subjected to all the great corruption that we see and feel and so to death also.[footnoteRef:54] The sin of the parents had impact on the paradisiacal life which was undisturbed and in harmony among themselves. “The love of the pair for God and for one another was undisturbed, and lived in a faithful and sincere fellowship which brought great gladness to them, for what they loved was always at hand for their enjoyment. There was a tranquil avoidance of sin; and as long as this continued, no evil of any kind intruded, from any source, to bring them sadness.”[footnoteRef:55] [54: civ. Dei, XIV, 12.]  [55: civ. Dei, XIV,10.1] 

Our first parents were given only one prohibition and they could not keep it. They were forbidden to eat the fruit of the tree of knowledge of good and evil. If they were not to commit sin they would have continued living happily forever. ”They would have produced others of their own kind without the shame of lust or the pangs of childbirth; they would have known no sickness or misfortune, and men would have made transition from earth to heaven without pain and death.” The serpent was able to tempt them to put before their own interests instead of God. The sin of our parents was even more dreadful because its demand was little. “Therefore, the unrighteousness of disobeying the command was all the greater in proportion to the ease with which it could have been observed and upheld.”[footnoteRef:56] [56: civ. Dei, XIV. 12.2] 

As their own punishment, Adam and Eve were immediately expelled from Paradise and made subject to pain, death and damnation, not only for them, because their sin has consequences for their offspring thus determining the whole subsequent course of human history. “So great was the sin of those two that human nature was changed by it for the worse; and so bondage to sin and the necessity of death were transmitted to their posterity”.[footnoteRef:57] Since Adam and Eve abused the freedom given to them by God the free will with which the human being was created with has been lost not only by Adam and Eve but by every single member of the human race who had them as their first parents. “The choice of the will, then, is truly free only when it is not the slave of vices and sins. God gave to the will such freedom that once is lost it can only be restored by the one who can bestow it.”[footnoteRef:58] Due to their disobedience the first parents lost the capacity to choose. They are now dominated by self-love that if they are not helped by the grace of God they would only do sin. He cannot live according to God rather according to man.[footnoteRef:59] [57: civ. Dei, XIV.1.1]  [58: civ. Dei, XIV.11. Augustine tells us that “what is important here is the quality of man´s will. For if the will is perverse, the emotions will be perverse; but if it is righteous, the emotion will be not only blamed, but praiseworthy. The will is engaged in all of them, indeed, they are all no more than acts of the will.” (civ. Dei XIV. 6.1)]  [59: civ. Dei, XV. 1.1.] 

For Augustine, if the fall would not have occurred, the state and the various devices of coercion, punishment and oppression which we associate with the state, would not have come into existence simply because there would have been no need for them. For man is naturally sociable but not naturally political.[footnoteRef:60] If the human being could have lived with a rightly ordered love and so a good will i.e. loving God above all and neighbor; men would have lived with one another peacefully and in cooperation.[footnoteRef:61] Originally God had planned that men were to be equal and He alone would be their leader. The dominion given to them over the beast was not extended to the other human beings. “He did not intend that his rational creature, made in His own image to dominate each other rather to dominate the irrational ones. Not man over man but man over beasts. He would say that the first just man was established as shepherds over flocks rather than as king of men.[footnoteRef:62] [60: civ. Dei, XIX. 5.12.]  [61: civ. Dei, XIV.6.10.]  [62: civ. Dei, XIX.15.] 

Fallen man, due to being governed by self-love, is constantly subject to destructive emotions and impulses. He is envious and vindictive. He loves glory, desires material riches. He is dominated by desire to dominate others. This is due to the intolerable pride which refuses to accept that all men are by nature equal. Pride is at the root of many sins if not all. In other areas he would say that pride not only makes one to sin but even the good works we have done are destroyed by it, that is why he insisted so much on humility. These two elements are the characteristics of the two cities: one dominated by pride and the other guided by humility.
“Godly humility, however, makes the mind subject to what is superior to it. But nothing is superior to God; and that is why humility exalts the mind by making it subject to God. Exaltation on the other hand, is vice; and for that very reason it spurns subjection, and so falls away from Him Who has no superior . . . This is why humility is most highly praised in the City of God and commended to the City of God during its pilgrimage in this world; and it is especially exemplified in that City’s King, Who is Christ . . . In the one city, love of God has been given pride of place and, in the other love of self.[footnoteRef:63] [63: civ. Dei, XIV.13.3-4.] 

For Augustine, to certain extent, the state is the expression of these impulses. It arouse out of man’s lust for power and violence. Observing within history we will find that most of the wars are because of these things. In this sense the state is the consequence of sin and an occasion for sin. It is not as Plato and Aristotle a natural part of human life or a natural expression of human capacities. On the contrary, it is an unnatural supervision, brought into being by the fact that man’s naturally sociable nature has been broken and made selfish by sin. Even at its best the state is the source of fear, pain and death. Even good judges, because they cannot know men’s hearts, have to resort to torture in order to get at the truth; even they make mistakes and sometimes condemn the innocent or let the guilty go free.
Therefore they are often compelled to seek the truth by torturing innocent people merely because they are witnesses to the crime of other men. And what of torture applied to a man in his own case? Here the question is whether he is guilty or not; but he is tortured even if he is innocent. Thus, he suffers; for a doubtful crime, a punishment which is very certain not doubtful; and he suffers it not because he is found to have committed the crime but because it is not known that he did not commit it. For this reason, the ignorant of the judge is very often a calamity to the innocent . . . And what is still more intolerable – a thing to be greatly lamented and, if it were possible, bathed in fountains of tears- is the fact that the judge tortures the accused precisely so that he shall not, in his ignorance, slay an innocent man. In his wretched ignorance, therefore, he puts to death, tortured an innocent, the very man whom he had tortured to avoid putting the innocent to death![footnoteRef:64] [64: civ. Dei, XIX.6.1.] 

The Fall of the first parents cannot be taken as a surprise to God as if he was not aware of it. God is not bound by time for he does not exist within time. God understands the whole of eternity in a single vision. Everything is known to him because there is neither past nor future. Nothing is unforeseen or forgotten by Him and nothing can take him by surprise.[footnoteRef:65] From all eternity God knows “that man would sin and that being thereby made subject of death himself would propagate men doomed to die.”[footnoteRef:66] [65: civ. Dei, XI.2.1.]  [66: civ. Dei, XII.23.1.] 

In his mercy, he resolved from all eternity to rescue few men from the general wreck for he has predestined some members of the human race to salvation in spite of sin. These elect, these chosen ones, are members of what Augustine calls the City of God.[footnoteRef:67] They are those whose vitiated wills are repaired by God’s grace who are therefore able to escape the bondage of self-love, to love those upon whom God has not chosen to bestow his grace are members of the earthly city (civitas terrena). The Earthly city is the city of the lost, whose end is eternal damnation. Sometimes Augustine refers to it as diabolic city (civitas diabolica).[footnoteRef:68] [67: civ. Dei, XIV.28.1.]  [68: civ. Dei, XIV.28.1.] 


In the civitas diabolica or earthly city having its origin from the very disobedience of the first parents, is the field of sin because here the individual interests dominate. Pride is the activity of the day. They have a common interest against the good which is God:
“Two cities, then, have been created by two loves: that is, the earthly by love of self extending to contempt of God and the heavenly by love of God extending to contempt of self. The one, therefore, glories in itself, the other in the Lord; the one seeks glory from men, the other finds its highest glory in God the witness of our conscience. The one lifts up its head in its own glory, the other says to its God; ‘Thou art my glory and the lifter up of my head.”[footnoteRef:69] [69: civ. Dei, XIV.28.1] 

These two cities derive their identities, cohesion from their member’s allegiance to a common object of love. Love is the typical characteristic which distinguishes the two cities. Analogically what makes one a sinner, is the object of his love. “A righteous will, then, is a good love a perverted will is an evil love. Therefore love striving to possess what it loves is desire, love possessing and enjoying what it loves is joy; love fleeing what is adverse to it is fear, and love undergoing such adversity when it occurs is grief. Accordingly these feelings are bad if the love is bad and good if it is good.”[footnoteRef:70] We can better define people or better state not in terms of language or race but as “an assembled multitude of rational creatures bound together by a common agreement as to the objects of their love”, thus concluding that if one wants to discover the character of any people; we have only to examine what it loves.”[footnoteRef:71] [70: civ. Dei, XIV.6.3]  [71: civ. Dei, XIX. 24.1.] 

Even with these, Augustine insists that we should not identify evil and the person. “No one is evil by nature, but whoever is evil is evil because of some fault, he who lives according to God has a duty of “perfect hatred” towards the evil. We should not hate the man because of the fault nor should we love the fault because of the man, we should hate the fault but love the man.”[footnoteRef:72] [72: civ. Dei, XIV.6.2-3.] 

With respect to falsehood, Augustine understands falsehood as living not according to the manner in which the one has been created. “Falsehood consists in not living in the way he was created, Man does indeed wish to be happy but he lives in such a way that it is not possible for him to be so. What could be of more of a falsehood than this! It is not in vain, then, to say that every sin is a falsehood.”[footnoteRef:73] He points that, man resorts to falsehood thinking that things may go well with him, instead we fare worse. It is not easy to deny this fact because sometimes we resort to falsehood thinking that we may save from the issue facing us but we normally end up suffering more.[footnoteRef:74] He affirmed that the “good man is free even if he is a slave, whereas the bad man is a slave even if he reigns.”[footnoteRef:75] [73: civ. Dei, XIV.3.]  [74: civ. Dei, XIV.3.4.]  [75: civ. Dei, IV.3.] 


FAITH AND MIRACLES
Augustine was challenged by his adversaries to explain the reason why Christians are not able to realize miracles, he would answer them: “Why are there no miracles as happened in the past, I might reply that they were necessary then before the world believed in order that the world might come to believe.”[footnoteRef:76] Even with these explanations he insisted by giving examples of the miracles realized among the faithful. He said: “Moreover miracles are being wrought even now, in Christ’s name, either by His sacraments, or by the prayers or relics of His saints; but these are not distinguished by the brilliance which would cause them to be proclaimed with glory like that attaching to the miracles of the past.”[footnoteRef:77] For him miracles are not essentially contrary to nature, but contrary to what is known of nature. They teach us or show us that God is to do what he prophesied he would do for example with the bodies of the dead or with the sick or with the orders of nature. If God is the one who created those realities we call laws of nature, then why should he not be able to use for the greater good of man.[footnoteRef:78] [76: civ. Dei, XXII.8.]  [77: civ. Dei, XXII. 8.]  [78: civ. Dei, XXI. 7-8; XXII.8.] 

RESURRECTION[footnoteRef:79] [79: Augustine´s first mention of resurrection of the body is found in the De quantitate animae, 76 which he wrote soon after returning from Cassiciacum. He declared the resurrection of the “naturae huius corporeae” to be as certain as the rising of the sun but we find him in the same passage describing death as the sheer flight and escape from this body. All in all Augustine sees resurrection of the body as the cornerstone of the Christian faith, and from the beginning of his Christian teaching, he taught that Christ´s resurrected body is the paradigm and guarantee of that of each human being.] 

He distinguishes between the first and the second resurrection relying on what Jesus says in the Gospel of John 5:25: “Truly the hour is coming and has indeed come, when the dead will hear the voice of the Son of God and, on hearing it will live. For the Father has life in himself and he has given to the Son also to have life in himself.” He analyses this passage affirming that it is not speaking of the second resurrection (the second resurrection is the resurrection of the body which will occur at the end) but of the first which is now: “the hour is coming, and is here”. This first resurrection is not of the body but of the soul. Augustine seems to believe the souls to have their own death “consisting of in ungodliness and sin; and this is the death suffered by those of whom the Lord speaks when He says, ‘let the dead burry their dead: that is, let those who are dead in soul bury those who are dead in body.”[footnoteRef:80] [80: civ. Dei, XX.6.1.] 

So the evangelist is speaking of those who are dead in soul by reason of their ungodliness and iniquity when he says, that the hour is coming and now is when the dead shall hear the voice of the Son of God, and those who hear that will live. “To hear” means those who obey and believe and persevere even to the end. Here there is no distinction between the good and the wicked because it is good for all men to hear His voice and to move from the ungodly life to godliness life. Augustine is inviting the reader to experience this resurrection now by living a healthy life which is only possible by putting under the umbrella of Jesus by listening and correctly understand his message destined for all. No one should claim to be free from sin unless under the grace of Christ, submits himself.
“All men are dead in sin, then, and no one at all is exempt whether in original sin or intentional sin added to it, committed either in ignorance or by failing to do what is known to be right. And for all the dead, there died the one Man Who was truly alive: the one Man, that is, Who was entirely without sin. He died so that those who are brought to life through the remission of their sins should henceforth live not for themselves, but for Him: for him Who died for all, for our sins, and rose again for our justification. . .”[footnoteRef:81] [81: civ. Dei, XX.6.2.] 

If one has not taken part in the first resurrection he will not be blessed for all eternity. The first resurrection is the resurrection of mercy while the second is the resurrection of judgment. If one does not like to be condemned in the second resurrection he must rise in the first.[footnoteRef:82] The logic behind is that one has to live a proper life worshipping the true God who has sent his only Son to show the way. [82: civ. Dei, XX.6.3.] 

When the pagans asked him why the Christians did not bury their dead especially those killed in the persecutions, Augustine offered an interesting answer: “Therefore, the care bestowed upon the ceremony of burial, the place of interments, the procession of mourners: all these things are done more to comfort the living than to aid the dead. If a costly burial were of any benefit to the ungodly, then a cheap one or none at all would harm the godly.”[footnoteRef:83] We can join him saying that as the believers of resurrection, the place of burial is of secondary importance and even the kind of burial. We should spend more energy to care the sick person rather than not collaborating during the sickness. Sometimes we are not ready to contribute for the treatment of a person but once one dies everyone is ready contribute for an expensive funeral. That must be corrected and rejected. Sometimes even those who had never occupied themselves for the departed when sick; try to show that they cared much by crying and lamentation shouting how they did love the deceased![footnoteRef:84] Christians believe the promise that their fallen flesh shall be restored not only from the earth, but form the most secret heart of the elements into which it has passed away because this body shall be given back and made whole in a moment of time.[footnoteRef:85] [83: civ. Dei, I.12.2.]  [84: civ. Dei, I.12I.2.]  [85: civ. Dei, I.13.4.] 

Why should we bury the dead then? Augustine explains: “The bodies of the departed should not, however, on this account be held in contempt and cast aside lest of all those of the righteous and faithful of which the spirit has made holy use as the instruments and vessels of all good works.”[footnoteRef:86] The body of a Christian has been used by the spirit of God in such a way that such body should be respected and be cared. The body of a dead Christian still is a sign that God breaths in it and thus carrying this signification of those who are still alive. We move beyond that body lying there, motionless, we remember the good things, even the responsibilities done by such person and even those who are left unaided due to this death. St Augustine gives the example of a garment or a ring or something precious inherited from the father by the children and it is given respect not in itself rather because of the beloved father: “For, if father´s garment or ring or something of the kind precious to his children in proportion as their parents are loved, their actual bodies, which we wear far more intimately and closely, than any garments should certainly not be despised. For they are not an ornament, or employed as an external aid, rather they belong to the very nature of man.”[footnoteRef:87] [86: civ. Dei, I 13.1.]  [87: civ. Dei, I.13.1] 

CONCLUSION
No one can claim that in one hour or one day, a person can exhaust the ideas found in the voluminous City of God, such a pretension would be seen by the audience as someone suffering from real intellectual poverty. In this paper I have tried to examine some points of interest to me, believing that they could be interesting for the others. So I admit that another person could have other points of view regarding the same points discussed in this paper. Thus this reflection is open to criticisms as I believe what St Augustine says somewhere else; “You cannot pass judgment in anyone unless you know how to pass judgment on yourself. Get, then, into yourself and seek justice in the courtroom for your conscience. Test your integrity as a judge in that inner court in which you do not need to listen to or rely on outside witness.”
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“Glorious things are spoken of you O 

C

ity of God”

. The title of this famous work of St 

Augustine 

from 
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am going to rely on 

is taken from 

Psalm 8

6

:3

 

(St Augustine used the Vulgate 

which is Ps 87

:3). He seems to choose title 

De Civit
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Dei

 

intentionally for he believes 

that 

the city 

of God represented by what has been revealed in Sacred Scripture will finally overwhelm its 

opposites, city of this world repre

sented by the worldly sciences.

 

This is

 

indicated by Augustine 

himself: “Most glorious city of God . . . or in the security of that eternal home which she now 

patiently awaits until righteousness shall return into judgment, but which she will the

n

 

possess 

perfectly in final victory and perfect 

peace.”
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About the author of De Civitate Dei

 

Augustine was born in 354 November 13 in Tagaste (now it is Souk

-

Ahras in Algeria)

. His 

father was Patricius, an official of the town, and a pagan almost till the end of his life when he was 

converted to Christ 

through the influence of his wife Monica, the saintly mother of St Augustine. 

Augustine tells us that all the rudiments of the Christian education in his early 

childhood

2

 

were 

taught to him by his Mother Monica.

 

After a brilliant study in a school at Tagas

te and then for a higher school at Madaura, he was

 

then 

sent to pursue his university education at Carthage. We are told that due to insufficient financial 

resources, Augustine had to stay at home for a year. In 371 he got a benefactor named Romanianus 

who

 

agreed to finance his rhetoric studies at Carthage. Augustine was now 17 years old when he 

found himself amidst attractions and seductions of the great city of Carthage. At the beginning he 

abhorred the licentious morals of some fellow students, but soon 

he was influenced and immersed in 

the same behavior. He lived out of 

wedlock with

 

the girl who bore him son in the year 372, whom he 

called Adeodatus, sometimes referring to him as “the son of my sin.”

 

In 373 Augustine read the book 

of Cicero called Horten

sius, which is an exhortation to pursue the path of wisdom, freeing oneself 

from worldly vanities. This influenced him profoundly and instilled him an unquenchable desire to 

search for truth and wisdom. This opened the way for Christian faith underlying in

 

his heart to 

blossom

. 

At this time he was searching for the truth and happiness. His mind was pagan but his 

sentiments were Christian. Pagan mind and Christian heart can never harmonize, they are mutually 

discordant. Not recognizing this inner discord as 

the immediate source of his irksome restlessness, 

Augustine sought happiness with feverish anxiety. He sought it, unfortunately, in the theaters

 

but 

instead he could only find the portrayal of his own miseries. He decided to seek happiness in sheer 
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